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The following contents include:

- The vocalized Ketubbah written by Raysh Weiss and Jonah Rank, with the help of their father
Rabbi Perry Raphael Rank and several teachers of Jonah’s and Raysh’s; this Ketubbah appears
first without directions, and then with directions.

- A critical commentary (in footnotes) on a “traditional,” widespread Ashkenazic Ketubbah.

All notes have been written by Jonah, but approved (and often improved) by Raysh. All mistakes by
Jonah.
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With the help of Heaven:
On of the of the month of in the year , as we
count here in , behold, the soul of and the soul of

wrote one to the other in documents indicating that the entirety of each soul is consecrated one to the
other in accordance with the law of Moses and Israel. They both shall serve, cherish, sustain, and
support one another, in accordance with the laws of the Jews. Behold, all that which is written above
has been accepted upon these two souls in the valid manner of interconnecting souls. All of the above is
in proper, good standing.

The word of

The word of
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Regarding the Above Text’s Vocalization and Pronunciation

Beneath the prefixal letters bet (1) and dalet (7) after which underlined spaces ( ) follow, there
is no vowel marked. These letters are pronounced differently dependent upon the vowel beneath the
letter that follows the prefixes. Unless indicated otherwise here, the vowel beneath these prefixal letters
should be a sheva ( :: ). If the vowel beneath the letter that follows the prefix is a sheva ( «: ), then the
prefixal letter becomes vocalized with a hirik ( : ) (and notably the sheva here will become a sheva
nah, which produces no vowel sound). If the letter following the bet or the dalet has a hataf patah (::
), the bet or dalet will have a patah ( :: ); if the second letter has a hataf segol ( ¢; ), the bet or dalet
will have a segol ( :; ); if the second has a hataf kamatz ( ; ), the bet or dalet will have a kamatz ( :;
). Above, sheva na, which produces a vowel sound (as opposed to the silent sheva nah), is marked with
a rafe mark ( <7 ). Because the intricacies of classical Aramaic grammar are unknown today (and it is

unknown if a “classical” grammar ever existed), there are several sheva vowels above the
pronunciation of which is unknown, and they have not been marked with a rafe. Similarly, which
syllable gets accented in many Aramaic words remains unknown. Nonetheless, in certain words where
the syllabic emphasis is known to be not the final syllable of a word, a meteg ( :: ) appears beneath the

consonant beginning the known accented syllable.
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DIX)

With the help of Heaven:

On _(day of the week) of the _(day of the month) of the month of (month) in the year _(year) , as we
count here in _(location) , behold, the soul of _(name of one member of the couple) and the soul of
(name of the other member of the couple) wrote one to the other in documents indicating that the
entirety of each soul is consecrated one to the other in accordance with the law of Moses and Israel. They
both shall serve, cherish, sustain, and support one another, in accordance with the laws of the Jews.
Behold, all that which is written above has been accepted upon these two souls in the valid manner of
interconnecting souls. All of the above is in proper, good standing.

The word of (name of one of the two witnesses)

The word of (name of the other of the two witnesses)
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We opted (given that there is no obligation either to exclude, or not to include) to include the prepositional bet (meaning
“on”) in order to be more specific.
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The Hebrew kan and poh both mean “here.” The word kan seemed more appropriate to us.
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The tradition of writing (71”77) heh heh (an abbreviation for hehatan hamhullal, “the praised groom”) was challenging for us
from at least two perspectives: (1) We did not want that either of us be called hatan (a “groom”) or kallah (a “bride”), for
we each wanted each of us to be called by the same term; and (2) it may be that the words hatan and kallah are words that
sound more like a business-deal than we would like in a ceremony intending to highlight our relationship being developed,
sanctified and established in this sacred moment. (In short, through the “nasalization” of the final letter in the word hatan,
making the n less distinct, in Jonah’s opinion, it may be that the word hatan comes from a nasalized version of the word
hatam, meaning “he signed”—as in, “he signed” with his ring the finalization of the transaction. Indeed one fine word for
indication the finalizing or finishing of something comes from the same root as the word kallah, as is commonly sung
regarding God’s completing the Heavens and the Earth—Vaykhullu hashamayim v’ha aretz.) Moreover, we wanted neither
to indentify nor to mention our gender during the ceremony, for we know that there are many people who are not
permitted to marry on account of the particular combination of the two genders intending to marry. (The most widely
known of such cases happens with two people of the same sex, or where one or both members either personally do not
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identify or are commonly not identified as strictly “female” or “male.”) Given all this, we wanted to design, and to
participate in, a ceremony that is useful for couples comprising any combination of genders—not just our own combination
of genders, but all possible combinations.

In light of this, we chose the language of nefesh keshurah (“a bound soul,” language referenced in Genesis 44:30)
—as every person has a soul. Nefesh keshurah alludes to the mutuality, love and symbolism of the roles which we took on
on this special day; at no point did we use the dominant mercantile term hatan or the submissive “sold” term kallah.
Because the Ketubbah is an Aramaic text, we translated the phrase nefesh keshurah into Aramaic: nafsha keturah.
However, before any soul can be bound to another, each soul must stand on its own. Moreover, the content of the ketubbah
is supposed to include information regarding the details of the ritual event having taken place. Therefore, the ketubbah itself
does not refer to the two souls exactly as nefashot keshurot (“bound souls”). The binding of the souls itself is nonetheless
recalled in the language of the text we edited of the Sheva Berakhot (“Seven Blessings™ that finalize the married status of
the couple). At the moment of the moment of the utterance of nefashot keshurot during our Sheva Berakhot, we felt a
change in our very being.

Regarding the Halakhic (Jewish legal) backdrop against which the change of the language from kiddush
(“sanctification,” or “reservation” of the passive partner getting married; the language of the Mishnah) to kishur
(“connection,” our language), and regarding the Biblical context in which the language of nefesh keshurah first appears
(and, indeed, every little detail of our ceremony yields serious phenomenological and philosophical differences in the
highly nuanced “system” that is Jewish living), we intend soon, in a forthcoming piece, to write more about these
considerations.
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Because our shifting statuses were enacted by way of writing, rather than by way of speech, we do not refer to any speech
acts in our Ketubbah. Moreover, because our witnesses simultaneously signed our two Shetarot (“documents” indicating our
intentions to become sanctified to one another by way of the binding of our souls—one Shetar written by Raysh to Jonah,
and one Shetar by Jonah to Raysh), the “enacting” action of the ceremony was mutual, and neither action (that is, the
signing of a Shetar) was in any way a response or reaction to the other action (the signing of another Shetar). Instead of
indicating that one party “said” anything to another party, we chose to indicate in the plural that “[the two parties] wrote...”
and, on account of the mutuality of the scenario, we added “one to the other”—further highlighting that this binding of
souls was not a case of there being one subject acting upon an object, but two blurred “subjects” and “objects” existing
simultaneously, such that it is ambiguous who is the subject and who is the object, or if such terms can even exist in the
realm of this Kishur Nefashot.
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This word is not appropriate to our text, given its inclination both to assign or to indicate gender or sex, and to imply that
there is a difference between the roles of men or women in a marital ceremony. Indeed, in our text, the gender of either
soul-to-be-bound does not matter, because both parties participate and act in all the same ways during the ceremony we
created.
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To be precise, we added here “via Shetarot” to highlight how we enacted the sanctity of our union (as Mishnah Kiddushin
1:1 writes regarding the enactment of Nissu 'in, “Lifting” of newly possessed women, or “Marriages,” that there are three
ways of enactment: “through money, through a Shetar, and through sexual intercourse”). We specified how we entered the
sacredness of our renewing relationship.

Instead of “Be unto me as [my] woman,” we wrote, “that the entirety of one soul is sanctified to the entirety of the
other.” “Be unto me as [my] woman” is offensive to the ideals of a ceremony where the partners seen as equals in their
society. “Be unto me as [my] woman” is also problematic when someone writes or speaks a sentence that intends to enact
a marital connection with someone who does not identify as a woman—whether that be a man or someone who is
androgynous, hermaphrodite, trans*, intersex, fumtum (a Rabbinic category referring to someone whose male sexual organ
is internally placed, rather than external; or someone whose sex is not easily “identifiable”), and others.

The truth is that the language of Kiddushin that is referenced here is somewhat problematic in that the “selling” implied in
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the root of the word kiddush, which is a type of subjugation (just as the words me ureset and mekuddeshet, both meaning
“betrothed,” in fact bear the same legal ramifications and consequences in Tosefta Kiddushin 1:1 [in Saul Lieberman’s
edition], wherein the following is written: “A woman who is purchased... purchases herself {back}... How? If {a man} gave
her money [or something equivalent to money], and he said to her, ‘Behold, you are mekuddeshet {meaning “reserved”} for
me, or ‘Behold, you are me ureset {meaning “betrothed”} to me, or ‘Behold, you are to me a woman [of mine]’—behold,
she is now mekuddeshet.”

In light of this, we opted to reference not kiddushin that is familiar to the Talmudic tradition and to most Halakhic
decisors (at least until now), but rather a kiddushin of our own wherein we both sanctified the soul of the other (as in: while
Raysh sanctified Jonah, Jonah sanctified Raysh). We did not want to choose language that would allude to a transaction, but
rather spiritual holiness. When we used the root of the word kedushah (“holiness”), our intention was to emphasize the holy
act in the sanctification of our relationship. All spiritual and physical property that belonged to one of these two souls and
the entirety of that soul were unified in a binding of our souls: “that the entirety of one soul is sanctified unto the entirety
of the other.”

From the standpoint of Jewish law, all that is required in a Ketubbah is: the date, the location, the participating parties,
the facts of what happened, and statements of testimony. The remainder of the Ketubbah includes details that are optional
and have—over time—increased in number, length and wordiness.
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In lieu of this word, we wrote “and both of them” so as to enable the following words in the text to be inclusive of our
mutual responsibilities to one another.
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Because we did not write Shetarot that promised that only one of the two of us would be obligated in the obligations
mentioned in the most widespread of Ketubbot of our times, we chose not to write in the first person (which implies the
subjugation of “I will serve, and I will cherish, and I will sustain, and I will support you”). Instead we wrote in the third
person, suggesting mutuality (“they will serve and cherish and sustain and support each other”). Though it is a widespread
practice to mention these responsibilities, there is no exact set text that the early sages of the Jewish tradition ever
established to articulate these subjects, and there is no obligation to use any specific language in the Ketubbah’s listing of
these responsibilities.
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We wrote “According to the Halakhic laws of Jews.” All those who identify with Judaism are called “Jews” collectively,
and it is not important here how they identify their gender or sex. Therefore, we did not see a convincing reason in favor of
specifying “Jewish men” (rather than “Jews”) in this section.
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For the words “who serve and cherish and nourish and support their wives in truth,” we did not find any Halakhic ruling
that convinced us that there is an obligation to specify that these responsibilities be articulated in this exact language.
Therefore, we omitted them.
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Our Ketubbah did not deal with any of the matters referenced in the words from veyahiv na likhi kesef (903 "5 KT,

“I give to you money”) until the words vekaneina min ben hatan denan lemarat b’reih da (X7
X7 k! nnb 137 10N 12 13, “I am buying from son of our groom this Ms.
daughter of ”). These words refer to the sale of the purchased woman and her dowery. Simply, because in our

environs, men do not buy women (and nobody buys anybody, except in cases of slavery, which is illegal and irrelevant to
marriage); and because we did not understand our Kiddushin to be a mercantile, proprietary Kiddushin so much as we
understood it as a spiritual elevation of our relationship; we did not mention anything directly related to money.
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The language of the Ashkenazic Ketubbah varies considerably throughout different periods and regions. The grammar of
the phrases of the most widespread Ketubbah is commonly complicated since most of the Ketubbah can generally be read
as one long sentence (and the confusion is hardly assuaged by the Ketubbah’s lack of vowels or punctuation marks). When
the “standard” Ketubbah mentions al kol ha dekhatuv umforash (15121 21137 il 53 by, “regarding all this that is written
and made clear”), it seems to us that a new sentence has started, or that the Ketubbah’s singular overarching sentence is
simply made up of disconnected fragments. In our Ketubbah, ve eykh dekholla idekh dikhtiv (2°0237 77X N‘?T‘J":r 7K, “and
as all that which is written”) is the continuation of the Ketubbah’s singular sentence (thusly, “that [each] soul... wrote... and
as all that which is written”), for the verb “wrote” is connected to the subjects “that [each] soul...” and “that which is
written”). (It is noteworthy that from a Halakhic perspective, there is no reason to write the whole Ketubbah as one long
sentence.) Additionally, it is possible to see dekhatuv (21137, “that which is written”) as a hybrid of Aramaic (de, T,
Aramaic for “that;” instead of she, ¥, Hebrew for “that;”) mixed with Hebrew (khatuv, 2102, Hebrew for “written” instead
of Aramaic’s ketiv, 2'n3). We did not want to ignore this widespread error. We wrote the phrase “that which is written”
instead completely in Aramaic (dikhtiv, 2°137). And finally, it is worth noting that there is no Halakhic need to qualify in
the Ketubbah that, aside from that it is “written,” it is also “made clear.” If the Ketubbah has been written clearly, then of
course its content has been made clear! In our opinion, our basic Ketubbah was easy to understand, especially compared to
the current “standard” long Ketubbah. Though it is not written that everything is “made clear,” it should be made clear that
everything was made clearly.
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We preserved the word le eyl (5’3)5, “above”), but we added a bit to describe the multilayered grammatical object: dekholla
dikhtiv le‘eyl kevil al tarteyn nafshatana haleyn bemana dekhasher lemiketar ([NJQW9) 10N Sy ]7’2|7 5% 20m57 X9l
Wp'p’?f? W37 KIn3 ]"?U), “[that] everything that has been written above has been accepted upon these two souls in the
valid manner of interconnecting souls.”

I ,qD3 NG MI573 [21MWa 1Y MM X TPNT X DPIMT NIRwD 1K IDm0Y KITT Cnm) TKInTe K0T N
(1 1AM 17RO TOAT AT M) 1T AMra 77T 9 waba T iy

The truth is that mena (X1, “the [acquisitional] manner”) that is referenced is not spiritually or religiously or otherwise
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meaningful to us, when understood as referencing a monetary measurement; however, the mena could resonate with our
hearts as a reminder of measurement in the form of a “good measure” of character.

CWpRAY?) 7pnb” CImK MapY?) 7va xpnb? DpRa eSAT ey MR KOK I P XY DpL TRy

The essence of our ceremony was not an “acquisition” but a binding of souls. In place of lemekenya veyh (712 N’Jpﬁ’?, “to
purchase one”), we wrote lemiketar (WUP’D‘Z “to interconnect”).

e ubha xb 1 an myen ran xS
This word does not always appear in a Ketubbah. We did not include it.

DI 1KY NI TISM NMDRA WA WIWR WA 7D KT A AR A 155 apa “orp 1w bamrw o by 9
050 nx 51535 15 Yrmw P MM MY 12 a8 HXeT 277 AT 1Tom 20 waxh 7N 5K 090 nphaa e

9%

Even though vehakkol sharir vekayyam (D7) 7w 55, “and everything is in proper good standing”) is Hebrew, rather
than Aramaic, we included this conclusive phrase because we felt that there was something traditionally sentimental about
this phrase, and there is no terrible offense in including these words. Special thanks to our father, teacher, and officiant,
Rabbi Perry Raphael Rank, who advised that we keep these words.

55,7202 xw PN x5 1w 2 0K v nabn 20 oW owa NTx) AYK P T Py mean 1t nesoin
Jr¥w noon 53 ,bab A mana mana

This addition, from the word leyeter until han 7z is not needed on account of any Halakhic reason. (Indeed, so long as it
would not counter anything else written, any Ketubbah can include any addition desired.)
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